
1 of 5 

Dani Pierson 

GWST 495Q 

October 7, 2021 

Loving Fascieux Creek’s Myriad of Worlds: Noticing Place 

Just beside my apartment building is a little park and walking path built around a creek. 

This place is called Fascieux Creek Wetland. My roommate and I lovingly refer to this place as 

our backyard. It is where we go to peel ourselves away from our screens or walk through on our 

way to the grocery store. I have lived in this neighbourhood on and off for four years. It has been 

my little yard for four years. When I am not in this neighbourhood, I am living in Northern 

Alberta, which is the land that my Metis/Cree/Dane-zaa family have lived for many generations. 

It is also the land that my European settler relatives settled on many generations ago. So, when I 

am in Kelowna, I am a settler/visitor on unceded Syilx territory. My responsibilities to this land, 

and specifically Fascieux Creek, are different than what they are at home. As a visitor, it is not 

my job to make decisions about this land, but to love and respect it - to follow someone else’s 

lead. Anna Tsing explains that there are always many species building worlds out of a singular 

place, and these world making projects need to make room for one another (“The Mushroom” 

25). Tsing’s concept works closely with Max Liboiron’s assertion that the lands “relations are 

happening all at once rather than being parceled into individual paired units” (43). As a human 

sociaized in colonial capitalist ideologies, I sometimes fall into the trap of seeing land “for” me, 

seeing the creek as “my” backyard. When I fall back on this narrative, I fail to see the 

complicated relations of the creek and the many practices of world making that occur. 

Fascieux Creek Wetland has two walking paths along either side of the creek, with 

benches and picnic tables scattered throughout the grassy areas. It is a short park space between 
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apartment buildings, homes, and shopping centres. For humans, it is mostly used as a space to 

pass through - a momentary break from the busy roads that surround it. The park is sometimes 

used as a space to gather or as a place to observe the other life present. There is a myriad of 

plants, animals, and insects that call this wetland home. When I visited the park for this 

assignment, I encountered geese, ducks, birds, squirrels, and many bugs amongst the damp creek 

and leafy foliage. As a public green space, the actions and interactions in the park are heavily 

policed. There are signs all over the park telling humans what not to do. There is no camping, no 

fires, no feeding wildlife, no sleeping, no littering, no smoking, no off leash dogs, no access 

between six am and eleven pm. There are no signs policing non-human actions, but the wire 

along the base of trees suggest human attempts to deter some forms of world building. An article 

from Kathy Michaels in Kelowna Capital News mentions the removal of “invasive” plant species 

from a section of the creek just outside of this park in a $400,000 restoration project. She quotes 

Darryl Arsenault, who worked on the restoration, who says “like all urban areas,  Fascieux Creek 

was altered to meet the needs of its settlers. … Somewhere in its history, it became a dump.”  

In colonial logic, there seems to be no middle ground between human civilization and 

“nature.” Humans are always posed to be an imposition on nature. Colonial conservation projects 

often centre on removing humans from “nature” - a retreat from place. Anna Tsing’s description 

of ‘guided disturbance’ in “Arts of Inclusion, or How to Love a Mushroom” is helpful to reframe 

our relation to space. It is not just about policing our activities and letting nature go “wild,” but 

practicing mindful interactions with land and space (Tsing 199). The spaces that are defined as 

decidedly human still interact with more-than-human life. The spaces that are defined as the 

natural for human consumption (parks, campground, beaches, etc.) also have to be understood as 

a place of interaction between human, non-human, and more-than-human. This framing links 
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back to Liboiron’s emphasis on relations. Fascieux Creek is always negoitiating its own life, and 

also the lives, homes, and interactions of all the other existences that inhabit the creek in one way 

or another. It is all of these things, and more, all at once. It is not just a “dump” that settlers 

created. It is not just a place that geese build their homes. It is not just a damp field of cattails. 

There are multispecies worlds being made and relying on one another. This world making occurs 

alongside and inspite of human imposition on this site. It is important to not only understand this 

place as inhabited by all these beings, but also see through (as best as we can) their eyes. 

I think what is most evident in this space is that white settlers are playing a god trick in 

their interactions with this space. Kelowna has a large white settler population on unceded Syilx 

territory with conservative political positions. White settlers are deciding who belongs, what 

activities take place, what should happen to this environment, the plants that get to stay, the 

animals that get to build homes. It is an area that is hypersurveilled by white settlers. Settler 

people are making a lot of decisions about what is “best” for the creek. It is difficult to negotiate 

this place between letting the creek be “natural” and human interference meant to “benefit” the 

park. I think it is important to understand the space through Sandilands concept of feral land as 

“always giving human control the slip even as it is constantly subject to (re)incorporation into 

capitalist regimes of accumulation, regulation, aesthetics, and politics” (445). Other species 

continue to thrive in the creek despite settler manipulation. The little white bugs that cluster 

above the grass are proof. The algae spreading across the creek is proof. The family of ducks that 

walk along the gravel path are proof. The big leafy trees are proof. All of these worlds are 

existing and supporting one another alongside the human visitors.  
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Fascieux Creek is home is home to a piece of my world as a visitor on the land. It is 

home to the limitless worlds of the plants, animals, bugs, and other beings. These worlds are 

entangled and communal, exist in the face of settler surveillance, and are non-hierarchical. This 

is a decidedly different understanding of the creek than a “dump” that humans need to restore. 

This place needs to be understood as something between, and yet entirely outside of, the division 

of humans and nature. It is a public space worth loving, but loving on not only our terms.  
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